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Jacques B. Doukhan

Shavuot and Shalom

S

havuot, perhaps more than any other
Jewish festival, deserves the attention
of Shabbat Shalom for it is the festival
that celebrates the historical experience of
“covenant.” This is the time when Israel received
the Torah and responded to God’s call to receive
it. This is also the festival that reminds that the
infinite God has come down to relate with humankind, involving both Israel and the nations.
On Shavuot, we celebrate not merely Israel’s
response to God’s particular election but also
the potential response of the nations:
Why was the Torah not given in
the Land of Israel? In order that the nations of the world should not say: “Because it was given in Israel’s land, we
do not accept it.” Lest one group say:
“In my territory, the Torah was given”:
therefore, the Torah was given in the
desert, publicly, and openly in a place
belonging to no one. To three things,
the Torah was likened: to the desert,
to fire, and to water. This is to tell you
that just as those three things are free
to all who come into the world, so also
are the words of the Torah free to all
who come into the world. (Mekhilta deRabbi Ismael on Exodus 20:2).

Shavuot is the festival that then brings
the Jew and the Gentile together to enjoy the
Torah and fulfill God’s promise to redeem the
world. For the Jews, Shavuot which means weeks
reminds of the seven weeks that stretch from
Passover to this feast and is also called the day
of the first fruits which is a reminder of God’s
blessing in the prospect of the promised land.
For the Christians, Shavuot has become Pentecost, which is the translation of the Hebrew
word shavuot, and means the first fulfillment
of God’s promise as it happened in the book of
Acts (chap. 2).
In this special issue devoted to Shavuot,
the Jew and the Christian will be able to remember that Salvation is not their own work to boast
about, but it is from above just as is the Torah,
just as is the Messiah. May this Jewish-Christian
reflection on Shavuot draw the Jew and the
Christian, Ruth and Naomi, nearer in their
common gratitude to the God who saved them
and in their common hope for the promised
land of peace and life.

Jacques B. Doukhan, D.H.L., Th.D.
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Doing Shavuot
“Then celebrate the Feast of Weeks to the LORD your God…”(Deuteronomy 16:10).

Tiago Arrais, M.A. (Rel.)

S

cripture gives the festival of Shavuot
three distinct names in relation to
its agricultural setting: “Feast of
Harvest,” “Feast of Weeks,” and “Feast of First
Fruits.” Though the festival is celebrated in this
agricultural setting, the greater significance of
Shavuot is as a celebration of God’s gift of the
Torah to the Israelites. He made its revelation
for the following generations as real as the harvest around them.
During the festival of Shavuot four basic
customs are observed:
All-Night Study of Torah
What is celebrated in Shavuot is not
merely the receiving of Torah; what is commemorated is the gift, the Divine action of presenting
the Israelites the instruction, the Torah, for the
first time. Ancient traditions affirm that on the
day God gave the Torah to the Israelites many of
them were asleep. In order for this slumbering
response not to take place again the people are
called to spend the entire night studying Torah
during the festival.
Eating Dairy Products
It is said that the Torah was given on
Shabbat. Since the Israelites had not yet come
to know the Kosher laws, and knowing that on
Shabbat they could not slaughter animals, all
they could eat on that day was dairy products.
Until this day Jews honor the humble attitude in
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God made Shavuot’s
revelation for the following
generations as real as the
harvest around them.
which the Israelites received the Torah by eating
dairy products just as they did in the past.
Reading the Book of Ruth
The book of Ruth is read on the second
day of the festival. Since the book of Ruth was
written in the setting of the harvest, its reading
is in harmony with the agricultural theme of
the festival. Furthermore, according to tradition,
Shavuot commemorates the birth and passing of
King David, and it is the book of Ruth that best
depicts the story of King David’s ancestry.
Adorning the Home
During Shavuot, Jewish homes are decorated with flowers, greenery, and fruits. Not only
is this a reminder of the theme of the harvest
that surrounds the festival, but the Midrash
claims that on the day Torah was given, Mount
Sinai blossomed with flowers in anticipation of
the event. So in memory of the grandeur of that
day, the homes are also adorned.

Shavuot— Spiritual Lessons
Richard M. Davidson, Ph.D.

T

he Feast of Shavuot (“Weeks”) is
the second of three pilgrim festivals
in the annual round of holy days
described in Torah. In biblical times Shavuot
was a one-day festival, occurring on the sixth day
of the third Jewish month Sivan (in our modern
calendar, late May or early June). In later Jewish
practice a second day of the festival was added
for those living in the Diaspora (outside the
land of Israel). In the Hebrew Bible the festival
has several names: “Feast of Weeks” (chag [ha]
shavuot, Exodus 34:22; Deuteronomy 16:10,
16; 2 Chronicles 8:13), “Feast of Harvest” (chag
haqqatsir, Exodus 23:16), “Day of First Fruits”
(yom habikkurim, Numbers 28:26), and “First
Fruits of the Wheat Harvest” (bikkurei qetsir
chittim, Exodus 34:22).
The various festivities of Shavuot—both
ancient and modern—yield important lessons
of value to both Jewish and Christian audiences.
Let us consider some of these lessons that
emerge from the festival of Shavuot.
The Lesson of Counting the Omer
Although Shavuot is a distinct festival
on its own, it is also presented in Scripture as
closely linked to, even the closing phase of, Pesach (Passover), as is evidenced by the counting
of the omer described in Leviticus 23:15–16:
“And from the day on which you bring the sheaf
[Heb. omer] of elevation offering—the day after
the sabbath [of Pesach]—you shall count off
seven weeks. They must be complete: you must

count until the day after the seventh week—fifty
days; then you shall bring an offering of new
grain to the LORD” ( JPS Tanakh). From the
reference to “seven weeks” comes the festival’s
name Shavuot (Hebrew for “Weeks”), and from
the reference to fifty days comes the New Testament name “Pentecost” (pentecoste is Greek for
“fiftieth”; Acts 2:1; 20:16; 1 Corinthians 16:8; cf.
Josephus1).
In Jewish tradition, this fifty days of counting became known as sefirat—“the counting,”
because of the nightly ritual of “counting [the
days of ] the omer” (sefirat ha-omer). Still today
in modern practice, although the Temple no longer stands and no omer is offered, every succeeding night as the new day begins, observant Jews
stand, recite a special blessing and proclaim the
count for the day: “Today is the first day of the
omer. … Today is the second day of the omer… ,”
etc. My wife and I have admired the exquisitelydesigned omer calendars for sale in Jerusalem,
some of them worth thousands of dollars.
A Christian interpretation of this close
connection between Passover and Shavuot suggests that what happened during the New Testament Pentecost described in Acts 2 is grounded
in the events of Passover. The giving of the Holy
Spirit is rooted in the death and resurrection of
the Messiah. Foundational to all else that happens in salvation history is the sacrifice of the
Lamb of God. This is further illustrated in the
next lesson, dealing with the first fruits.
The Lesson of the First Fruits
The most basic function of Shavuot was
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as an agricultural festival, a celebration of the
beginning of the wheat harvest (indicated by
several of the names for the Feast mentioned
above). As Shavuot approached, the Israelite
families in biblical times made the pilgrimage
to Jerusalem, each bringing baskets of the first
fruits (bikkurim) from the seven kinds of food
for which the land of Israel was praised in the
Torah: wheat, barley, grapes, figs, pomegranates,
olives, and dates [date honey] (Deuteronomy
8:8; 16:10–12; 26:1–11). The Mishnah colorfully paints the scene of this pilgrimage as it
transpired during the Second Temple period
in the reign of Herod Agrippa,2 when tens of
thousands of worshipers came to Jerusalem each
year.3
With the destruction of the Temple,
this practice was discontinued, and nothing
comparable has taken its place. Christians
likewise have no liturgical event during which
to present and express their gratitude for the
first fruits of the harvest. The offering of first
fruits at Shavuot calls both Jews and Christians
to a renewed sense of appreciation for God’s
good bounties of harvest, and perhaps to some
creative thinking as to how to provide a time for
offering to God one’s first fruits of harvest yet
today.
Christian interpreters see a spiritual fulfillment of the “Feast of Harvest” in connection
with Yeshua and His followers. In the year 31
C.E., fifty days after Yeshua’s resurrection, when
Pentecost had “fully come” (Acts 2:1)—when it
had reached the 50th day—the seed which Yeshua had sown in His earthly ministry (Matthew
13:37; Luke 8:11) witnessed a mighty harvest
as He poured out His Spirit on His waiting disciples and three thousand people became followers of Yeshua in a single day (Acts 2:41). This
harvest of Pentecost was only the first fruits of
the general harvest that will take place at the end
of the world (Romans 8:23; James 1:18; Revelation 14:14–16).
The Lesson of the Two Loaves
Leviticus 23:17 describes the special
corporate first fruits offering of two loaves of
bread presented at the time of Shavuot: “You
shall bring in from your dwelling places two
loaves of bread for a wave offering, made of twotenths of an ephah; they shall be of a fine flour,
6 SHABBAT SHALOM

baked with leaven as first fruits to the LORD”
(NASB). These were gigantic loaves! Each loaf
used one-tenth of an ephah of flour, or two dry
quarts (2.20 liters). According to the Mishnah,4
in the second Temple period each loaf measured
seven handbreadths long (about 20 ½ in. or
52 cm.), four handbreadths wide (about 12 in.
or 30 cm.), and (including its added “horns” of
dough on the turned-up corners imitating the
horns of the Altar) four fingers high (about 3
in. or 7 ½ cm.). Each loaf of bread would have
weighed some four or five pounds.

While Simchat Torah
captures the spirit of
joyous celebration
over Torah, Shavuot,
in commemorating the
revelation of Torah at
Sinai, has become a festival
capturing the mood of awe
and gratitude to God for
giving the Torah.
The bread was made from the best ingredients possible, including finely ground wheat
flour (Heb. solet) that, according to the Mishnah, was ground from wheat grown in the best
district of the country5 and passed through
twelve sieves!6 Thus these loaves were the best
bread that could be produced by human hands.
But this very feature makes the two
loaves unique when compared with the other
first fruits offerings, as Jewish commentators
have recognized: “The two loaves of bread are
unusual—for they are explicitly the products
of human labor. Not grain, not sheep or lambs
or goats, straight from God’s hand—but bread,
mixed and kneaded and leavened and baked, is

the distinctive offering of Shavuot.”7 The symbolism of this uniqueness is suggested: “Shavuot
celebrates the partnership of human beings with
God in giving food to the world.”8 In Christian
interpretation, Pentecost represented the gift
of the Holy Spirit in the lives of believers, and
the bread represents the best efforts of humans
imbued with the divine Spirit.
But we must note further that these
loaves were made with leaven, in contrast to the
unleavened bread of Pesach. The rabbis explicitly interpreted leaven to symbolize moral and
spiritual corruption,9 and Paul in the New Testament likewise identifies the leaven of Passover
time as representing “malice and evil” (1 Corinthians 5:8). A Christian interpretation of the
leaven in the two loaves suggests that in contrast
to the Messiah’s sacrifice at Passover time, which
was a perfect and unblemished offering without
corruption or sin, even our offerings to God
that represent our finest works of sanctification
through the power of the Holy Spirit are still
corrupted with sin and cannot be acceptable to
God by themselves.10
According to Leviticus 23:19–20, the
two loaves of leavened bread were to be waved
together with two male lambs. The Mishnah
describes the scene: “The Two Loaves are put
beside the two Lambs, and he [the priest] puts
his two hands beneath them and swings them
forward and backward and upward and downward …”11 A Christian reading interprets this
action to mean that even our best offering, our
finest work in Spirit-filled sanctification, is only
acceptable on the basis of the Messiah, the Lamb
of God ( John 1:29).
The Lesson of Sinai and the Giving of Torah
When did the first Shavuot occur? To ask
the question differently, where were the Israelites
fifty days after the first Pesach? Exodus 19:1
indicates that “On the third new moon after the
Israelites had gone forth from the land of Egypt,
on that very day, they entered the wilderness of
Sinai” ( JPS Tanakh).12 The third new moon of
the Jewish year would be the first day of Sivan.
It is reasonable to assume that on Sivan 2 Moses
ascended Mt. Sinai (Exodus 19:3–6) and came
back to camp to tell the elders what the LORD
had told him (v. 7).
On Sivan 3 he went back up the mountain

and told the LORD the people’s response and
returned to tell the people about God’s desire to
speak His covenant with them (vv. 8–9a). On
Sivan 4 he went back up the mountain with the
people’s response (v. 9b), and God told Moses that the people should sanctify themselves
“today and tomorrow,” Sivan 4 and 5 (v. 10), in
preparation for the “third day,”
Sivan 6 (v. 11). On Sivan 6, the “third
day” of their sanctification, God gave His law
of Ten Commandments (Exodus 19:15–25;
20:1–20).13 Sivan 6—the date for the Giving of
the Law, was the date of Shavuot!14 Even though
the biblical text does not explicitly connect Sinai
with Shavuot, the chronology of Exodus 19–20
points to the conjunction of these two dates.
The reference to the two loaves of bread offered
at Shavuot (which according to the size and
shape indicated in the Mishnah may well have
closely resembled the two tables of stone given
by God at Sinai), perhaps provide a hint of the
connection between Shavuot and the giving of
the Law at Sinai (Leviticus 23:17–20; cf. Deuteronomy 8:3; Matthew 4:4; and the continuing
living Jewish tradition that links the two loaves
of hallah bread eaten on the eve of the Sabbath
with God’s law on two tables of stone).
Jewish scholars have convincingly argued
that by the time of the early first century C.E.
the connection between Sinai and Shavuot was
clearly recognized.15 In the Amidah of the Jewish
Prayer Book, Shavuot is called Z’man Matan
Toratenu, “The Season of Giving of Our Torah.”
In the New Testament, detailed parallels
between the first Pentecost at Sinai and the
Upper Room Pentecost experience (recorded
in Acts 2) make evident that the Pentecost of
31 C.E. was understood to be a counterpart of
the first Shavuot at Sinai. The Church Fathers
explicitly commented on the link between Sinai
and the Pentecostal experience of Acts 2. Jerome
(342–420 C.E.), translator of the Hebrew Bible
into Latin (Vulgate), succinctly summarizes the
parallels: “There is Sinai, here Sion; there the
trembling mountain, here the trembling house;
there the flaming mountain, here the flaming
tongues; there the noisy thunderings, here the
sounds of many tongues; there the clangor of
the rams horn, here the notes of the gospeltrumpet.”16 Beyond these parallels, we may note
that at Sinai God wrote the Ten CommandSHABBAT SHALOM 7

ments on tables of stone with His own finger
(Exodus 31:18; 34:28; Deuteronomy 10:2–4).
In the New Testament the “finger of God” is
equated with the Spirit of God (cf. Matthew
12:28 with Luke 11:20), and at the Pentecost
of Acts 2 God wrote the law in the minds and
hearts of the people by His Spirit (Acts 2:1–4,
38; cf. Hebrews 8:7–13; 10:15–18) in fulfillment of Jeremiah 31:31–34. Just as at Sinai
God incorporated the people of Israel into His
covenant community (Exodus 19:5–6), so on
the day of Pentecost described in Acts 2, this
covenant was continued and expanded as the followers of Yeshua were consolidated into a Messianic eschatological community (Acts 2:41).
We have already noted the close connection between Pesach
and Shavuot, as evidenced in the counting
of the omer. The rabbi,
physician and philosopher Maimonides
(1135–1204 C.E.)
eloquently captures the
spirit of eager expectation for the giving of
Torah as the continuing motive behind the counting of the omer:
“Just as one who is expecting the most faithful of
his friends is wont to count the days and hours
to his arrival, so we also count from the omer of
the day of our Exodus from Egypt to that of the
giving of the law, which was the object of our
Exodus, as it is said: ‘I bare you on eagle’s wings,
and brought you unto Myself ’” [Exodus 19:4].17
This is in harmony with biblical thinking, in
which every succeeding generation of Jews was
to consider not only that they personally were
Pharaoh’s slaves and came out of Egypt, but
also that they personally stood at Mt. Sinai and
witnessed the giving of the Torah (Exodus 13:8,
14; Deuteronomy 5:2–4).18
So close is the tie between Pesach and
Shavuot that in Jewish tradition Shavuot is
called Chag ha Atzeret “Feast of the Conclusion,” or just Atzeret “Conclusion [of Pesach].”
Seen in this light, a beautiful pattern between
the spring and fall festivals emerges. Pesach is a
seven-day festival which culminates (fifty days
later) in a one-day festival—Shavuot. Sukkot
(Feast of Tabernacles) is likewise a seven day

festival which culminates in a one-day festival—
Simchat Torah (“The Rejoicing in the Law”).19
The two major Jewish pilgrim festivals both end
in holidays celebrating Torah. (Today, as I put
the finishing touches on this Shavuot article, is
the Festival of Simhat Torah; perhaps it is more
than coincidental that one Torah festival is the
occasion for completing an essay on another
Torah festival!)
While Simchat Torah captures the spirit of
joyous celebration over Torah, Shavuot, in commemorating the revelation of Torah at Sinai, has
become a festival capturing the mood of awe and
gratitude to God for giving the Torah. Shavuot
is characterized by serious study and deep
reflection—remaining awake all night poring
over Torah.
During the
morning synagogue
service of Shavuot,
the Torah reading is
Exodus 19–20, which
describes the revelation at Sinai and the
giving of the Ten
Commandments. The
worshipers stand as
the Ten Commandments are read, imitating the
occasion of Sinai when Israel stood to hear the
“Ten Words” spoken by God from the mountain
(Exodus 19:17).
Tragically, in the Christian tradition there
is no liturgical Torah Festival, no moment to
rejoice in the giving of the Torah, no occasion to
stay up all night poring over the Bible. Christians need to learn the lesson from our Jewish
brothers and sisters how to rejoice in and pour
over Scripture, how to celebrate the giving of
Torah!

The book of Ruth, … is read
at Shavuot, celebrating the
actual marriage of God and
Israel at Mt. Sinai.
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The Lesson of Love and Marriage
In Exodus 19 Yahweh uses intimate language to describe the relationship between Himself and Israel: “I bore you on eagle’s wings and
brought you to Myself . . . . You shall be a special
treasure to Me above all people” (vv. 4–5). Even
the Ten Commandments contain the intimate
language of a Jealous Married Lover: “I, the
LORD your God, am a jealous God … showing love to a thousand generations of those who
love me and keep my commandments” (Exodus

20:5–6, NIV).20
The Hebrew Bible, in contrast with other
ancient Near Eastern texts,21 develops the
marriage imagery to describe the relationship
between God and His people.22 In Jewish tradition, the love and marriage between God (the
groom) and Israel (the bride) is highlighted by
reading books from the Megillot (“Scrolls”) of
Scripture. The Song of Songs is read at Pesach,
celebrating the courtship of God and Israel,
while the book of Ruth, describing the love
relationship and marriage between the kinsman
redeemer Boaz and Ruth in the setting of the
grain harvest, is read at Shavuot, celebrating the
actual marriage of God and Israel at Mt. Sinai.
The New Testament continues the imagery
of God as married to His covenant people,23
but the Christian community has no regularlyrecurring ritual where this marriage relationship between God and His people is specifically
highlighted or celebrated. Taking our cue from
the Jewish tradition, it might be well to mark a
set time, perhaps the celebration of the Communion service (The Lord’s Supper) at a date near
Shavuot, as an opportunity to emphasize the
marriage imagery and covenant renewal between
God’s people and their Husband.
The Lesson of the Descending Oil
Christian interpreters usually think that
the meaning of Pentecost in Acts 2 centers
primarily on the giving of the Holy Spirit to the
Christian Church. But this is not the deepest
meaning of Pentecost! According to Acts 2:33
the pouring out of the Holy Spirit on the disciples was only the earthly sign that Yeshua had
been inaugurated as Priest-King in the heavenly
sanctuary! Hebrews 1:9 indicates that after
Yeshua’s ascension He was anointed with the
oil of gladness above His companions. Psalm
133 gives us a picture of that anointing service
in the Old Testament type. In this psalm David
describes the unity of the people of God, and he
casts about to find the most glorious memory in
Old Testament history with which to compare
this unity. He finally finds a suitable analogy:
“It is like the oil upon the head, that ran down
upon the beard, even Aaron’s beard, and down
off the hems of his garments.” This was the onetime occasion of the anointing of the high priest
when the sanctuary services started up (see Le-

viticus 8:12). It was a time of great rejoicing for
Israel, for with the anointing of Aaron the high
priest, they now had a mediator to represent
them in the sanctuary.
So is the anointing of the Messiah as High
Priest and King in the heavenly sanctuary a time
for great joy. Following Yeshua’s ascension on
the fortieth day after his resurrection, there was
a ten day inaugural celebration—the greatest
inaugural ball in the history of the universe!24
And as the climax of that celebration, Yeshua
was anointed. Can you picture it, in the light of
Psalm 133? The heavenly anointing oil–associated with the Holy Spirit (Zechariah 4:1–6; cf.
Revelation 4:5)—was poured on Yeshua’s head,
and flowed down upon His beard, and was so
abundant that it flowed down and off the hems
of His garments. As I like to visualize it, the
anointing oil kept right on flowing, from heaven
to earth, and on the way between heaven and
earth that heavenly oil was ignited into tongues
of fire! And the waiting disciples who received
that gift of the Holy Spirit recognized it as the
earthly sign of the descending oil. The Holy

As a Seventh-day Adventist
who treasures both Torah
and Messiah, I am still
contemplating that special
experience, longing for
Jew and Christian to come
together in rapprochement
around these two
fundamental pillars of
Judaism.
Spirit never testifies of Himself, but of Yeshua
HaMashiach ( John 15:26). So the outpouring
of the Holy Spirit was the sign to the disciples
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in the upper room that Yeshua had been inaugurated as High Priest in the heavenly sanctuary.
They had a Mediator before the Father!
The Lesson of Reconciliation and Rapprochement
During the morning service of Shavuot,
just before the Torah reading, the Ashkenazic
synagogues customarily chant a medieval piyyut
(liturgical poem) called Akdamut (named
after its opening words “Before I speak”). This
Aramaic poem was written by Rabbi Meir ben
Isaac Nehorai of the German city of Worms
during the First Crusade which started in 1096
C.E. Rabbi Meir’s father Isaac was killed in the
Crusade, as Christian knights on their way to
liberate the Holy Land from the Moslem “infidels” terrorized the Jewish communities which
they encountered on their route. During this
time the Christians tried to force Jews to convert
to Christianity. They conducted mock “debates”
between Jewish rabbis and priests concerning
the correctness of Judaism versus Christianity.
Rabbi Meir was forced to participate in one of
these rigged “debates,” and afterward he wrote
the Akdamut in Aramaic (a language the Christian priests could not read), to celebrate the
Jewish joyous commitment to Torah even in the
face of persecution.
The Akdamut starts with the following words (freely translated from the Aramaic
acrostic): “Before I begin to read his Words (the
Ten Commandments), I will ask Permission of
the One Whose Might is such that—Even if all
the heavens were parchment, and all the reeds
pens, and all the oceans ink, and all the people
were scribes, it would be impossible to record
the Greatness of the Creator.”25 Ironically (or
providentially?) these beautiful words written
as a secret protest against Christian persecution
of Jews found their way into English verse—
penciled onto the walls of an insane asylum by
one claimed to be demented, discovered after the
inmate’s death and published by Christian songwriter Frederick M. Lehman in 1917—and
have become the climactic final stanza in one of
the most beloved Christian hymns of modern
times.26
A few years ago I had the privilege of visiting Jerusalem at the time of Shavuot. There I
saw and heard simultaneously both the Jewish
10 SHABBAT SHALOM

fervor for the Law and the Christian fervor for
the Messiah. As a Seventh-day Adventist who
treasures both Torah and Messiah, I am still
contemplating that special experience, longing for Jew and Christian to come together in
rapprochement around these two fundamental
pillars of Judaism.
According to the Book of Jubilees, Shavuot
was also the date when Abraham’s two sons,
Isaac and Ishmael (the father of the Arab
peoples), were reconciled in a covenant of peace
while their father was dying.27 Drawing a lesson
from this Jewish tradition, Arthur Waskow expresses a wish for Shavuot that precisely represents my sentiment as well: “So it may be that on
Shavuot we might seek the meeting between the
peoples that would carry out the ultimate meaning of the Meeting between God and our people
at Mount Sinai: the Meeting of the covenant of
peace.”28
Josephus, Jewish Wars, 2.42, refers to Shavuot as the
“Feast of the Fiftieth Day.”
2
This king was either Agrippa I (37–44 C.E.) or (more
likely) Agrippa II, who completed the building of the Jerusalem
Temple begun by Herod the Great, in 62 or 64 C.E., and reigned
till the Jewish war broke out in 66 C.E.
3
Josephus, Antiquities of the Jews, 14.338; 17.254.
4
Menachot 11.4.
5
Menachot 8.1.
6
Menachot 6.6, 7.
7
Arthur I. Waskow, Seasons of Our Joy: A Handbook of
Jewish Festivals (New York: Summit Books, 1982), 186.
8
Ibid.
9
See, e.g., b. Ber. 17a: “leaven represents the evil impulse
of the heart.” Cf. Gen. R. 34:12. For additional post-biblical
Jewish references, cf. Nahum Sarna, Exodus, The JPS Torah
Commentary, vol. 2 (New York: Jewish Publication Society,
1991), 58, 245 (n. 44).
10
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The Torah (The Law)
The Law, “A Light for My Path”

The keeper of the Torah (the law) has often
been accused of being a legalist without soul or
intelligence, a disciple of backward religion. On
the contrary, the law as it is understood in Israel
implies a light that helps one walk and promotes
progress. The Psalmist sings of the law as “a
lamp that shows me the way and a light that
guides me” (Psalm 119:105).
This lesson is contained in the Hebrew
word Torah, which the ancient Midrash has
related to the word Or, meaning “light.” It is an
allusion to the custom of wearing a light tied
to the sandals. The ray thus dispersed shed
light on the journey while it also drove serpents
away. This image thereby translated the double
function of the law: to enlighten, to teach, and
therefore help to move forward, but also to
protect and ensure the walk. The prophet Isaiah
brings up the same association when he says that
if people are without the law “there is no light in
them” (Isaiah 8:20, NKJV).
Thus, we understand the Jewish resistance
to Christian teaching. It is essentially because
Christian’s rejected the law, that the JewishChristian separation took place.
It is therefore around the law that JewishChristian reconciliation should take place,
reminding both camps of the bond between
justice and love, and our human need for both
grace and the law.
When was the law of God mentioned for the
first time?
“The Lord God gave the man a command.
He said, ‘You can eat the fruit of any tree that is
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in the garden. But you must not eat the fruit of
the tree of the knowledge of good and evil. If
you do, you can be sure that you will die’” (Genesis 2:16–17; cf. Exodus 20:1–19).*
God’s first words to Adam are expressed
as a commandment. The verb tsawah (“command”) from which comes the word mitzwah
(“commandment”) is used in Genesis 2:16. Thus
God’s first revelation, first teaching (torah), was
through a mitzwah. (See the word bar-mitzwah.)
The term “law” or nomos (in Greek) with its
legalistic connotation is not a correct rendering of the Hebrew word torah from the root yrh
which means “teaching” (Leviticus 10:11). Torah
and mitzwah (commandment) belong together
and complement each other, as a rabbi expressed
it: “They borrow from each other, as wisdom and
understanding–charity and loving kindness–the
moon and the stars” (Exod. R. 31.15).
How should the law of God be received by
men?
“Remove from me the way of lying, And
grant me Your law graciously” (Psalm 119:29; cf.
Exodus 24:12).
Why should humans keep the law?
As a response to God’s love: “So be careful
to follow the commands, rules and laws I’m giving you today” (Deuteronomy 7:11; cf. vs. 8–9).
As a response to God’s grace: “You have seen
for yourselves what I did to Egypt. You saw how
I carried you on the wings of eagles and brought
you to myself. Now obey me completely. Keep
my covenant. If you do, then out of all of the

nations you will be my special treasure. The
whole earth is mine” (Exodus 19:4–5; cf. Psalm
119:41–45).
As an expression of our love: “I take delight
in obeying your commands because I love them.
I praise your commands, and I love them. I
spend time thinking about your orders” (Psalm
119:47, 48; cf. vs. 69, 72, 97; Deuteronomy
6:3–6).
What is the internal clue in the Ten Commandments which suggests that they are
universal and apply to all men and women?
“In six days I made the heavens and the
earth. I made the oceans and everything in
them. But I rested on the seventh day. So I
blessed the Sabbath day and made it holy” (Exodus 20:11).
The Sabbath commandment is justified
by the reference to creation. The fourth commandment occupies the center of the Decalogue,
like the seal of the ancient covenant documents.
Its strategic position suggests that the 10 Commandments are universal, since the God who is
there implied is the Creator of the universe, thus
the God of everyone.
What other laws point to the same universal
scope as the Decalogue?
“Speak to the people of Israel. Tell them,
‘Many animals live on land. Here are the only
ones you can eat’” (Leviticus 11:2; cf. vs. 3–8;
Genesis 1:24–25).
“Many creatures live in the water of the
oceans and streams. You can eat all of those
that have fins and scales” (Leviticus 11:9; cf. vs.
10–43; Genesis 1:26).
What are the social/civil laws which are not
universal and are no longer relevant today?
Slaves: “You must get your male and female
slaves from the nations that are around you. You
can buy slaves from them” (Leviticus 25:44; cf.
Exodus 21:4; Deuteronomy 21:10–12).
Punishment: “If anyone attacks his father
or mother, he will be put to death…If anyone
calls down a curse on his father or mother, he
will be put to death…But if someone is badly
hurt, a life must be taken for a life” (Exodus
21:15, 17, 23).

Garment: “The Lord said to Moses, ‘Speak
to the people of Israel. Say to them, “You must
make tassels on the corners of your clothes. A
blue cord must be on each tassel. You must do it
for all time to come. You will have the tassels to
look at. They will remind you to obey all of the
Lord’s commands. Then you will be faithful to
him. You will not go after what your own hearts
and eyes long for. You will remember to obey all
of my commands. And you will be set apart for
your God. I am the Lord your God. I brought
you out of Egypt to be your God. I am the Lord
your God”’” (Numbers 15:37–41; cf. Deuteronomy 22:12).
Mixtures of wool and linen (sha‘atnez); Exodus 28:6, 8, 15. Kil. 9:1. “Priests wear only wool
and linen when they serve in the Temple; also
according to Maimonides heathen priests wore
such garments” (Guide 3:37). This suggests that
Biblical laws were to distinguish between priests
and non-priests or between Jews and pagans.
Agriculture: “Don’t plant two kinds of
seeds in your vineyard. If you do, the crops you
grow there will be polluted. Your grapes will
also be polluted” (Deuteronomy 22:9). Mixing
of seeds applies only in Israel (Kid. 39a). Reason: Maimonides associated with pagan worship
(Guide 3.37).
What cultic/ceremonial laws are not universal
and are no longer relevant today?
Sacrifices: “Instead, go to the special place
he will choose from among all of your tribes.
He will put his Name there. That’s where you
must go. Take your burnt offerings and sacrifices to that place. Bring your special gifts and a
tenth of everything you produce. Take with you
what you have promised to give. Bring any other
offerings you choose to give. And bring the male
animals among your livestock that were born
first to their mothers” (Deuteronomy 12:5–6).
“Make an altar out of dirt for me. Sacrifice your
burnt offerings and friendship offerings on it.
Sacrifice your sheep, goats and cattle on it. I
will come to you and bless you everywhere I
cause my name to be honored” (Exodus 20:24).
“Sacrifice an animal from your flock or herd. It
is the Passover sacrifice in honor of the Lord
your God. Sacrifice it at the special place the
Lord will choose. He will put his Name there”
(Deuteronomy16:2).
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Sacrifices were to be offered only in the
Temple.
What clues suggest an essential difference
between the Decalogue and the laws dealing
with sacrifices?
“Then I came back down the mountain. I
put the tablets in the ark I had made, just as the
Lord had commanded me. And that’s where
they are now” (Deuteronomy 10:5).
“Take this Scroll of the Law. Place it
beside the ark of the covenant of the Lord your
God” (Deuteronomy 31:26; cf. Exodus 25:16; 1
Kings 8:9).
(a) The Decalogue was written by God
(Deuteronomy 10:4) while the sacrificial laws
were written by Moses (Deuteronomy 31:9,
24).
(b) The Decalogue was graven on tables
of stone—an imperishable material (Deuteronomy 10:3), while the sacrificial laws were
written in a book—a perishable material (Deuteronomy 31:24).
(c) The Decalogue was entrusted by
God to Moses, who himself placed it in the ark
(Deuteronomy 10:5), while the sacrificial laws
were entrusted by Moses to the priests, who, in
turn, placed it alongside the ark (Deuteronomy
31:26). That this book was specifically about
the sacrifices is confirmed by the fact that King
Josiah (2 Chronicles 34:15, 31) found in it the
sacrificial instructions (2 Chronicles 35:6, 12)
he needed to achieve his reformation.
The Ten Commandments concern everyone beyond time and space; the sacrificial laws
are related to the Temple at a specific time.
What kind of laws did the ancient rabbis and
the early Christians declare binding for the
non-Jews as well as for the Jews?
“Here is what we should write to them.
They must not eat food polluted by being offered to statues of gods. They must not commit sexual sins. They must not eat the meat of
animals that have been choked to death. And
they must not drink blood” (Acts 15:20-21; cf.
Genesis 2:16).
“But you must not eat meat that still has
blood in it” (Genesis 9:4).
Seven Biblical laws (called Noachic laws
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binic tradition as the minimal moral duties for
all men: prohibitions of idolatry, blasphemy,
bloodshed, sexual sins, theft, consuming blood,
etc. (Sanh. 56–60; Yad Melakhim 8:10; 10:12;
Gen. R. 34; Sanh. 59b). These general principles
imply the observance of other laws considered
as subheadings of the seven laws: prohibition
of idolatry implies the commandment of the
Sabbath which implies faith in the Creator;
prohibition of blood implies the Kosher laws;
prohibition of sorcery; injunction to practice
charity and honor the Torah (Hul. 92a; Sanh.
57b; Mid. Ps 21). Gentiles who submit themselves to Noachic laws may also freely choose to
practice some other laws from the Jewish Torah
(Yad. Melakhim 10:9–10).
Does the experience of “renewal of covenant”
(teshuvah) encouraged by the Hebrew prophets between God and Israel imply the law has
been done away with?
“‘A new day is coming,’ announces the
Lord. ‘I will make a new covenant with the
people of Israel’” ( Jeremiah 31:31; cf. Ezekiel
11:17-20; 36:26–27).
Does the experience of “renewal of covenant”
(teshuvah) encouraged by the teaching of the
New Testament imply the law has been done
away with?
“Does faith make the law useless? Not al
all! We agree with the law” (Romans 3:31; cf.
Matthew 5:17–22, 27–28; Romans 7:6, 22–25;
James 1:22–25; 2:10).
A Talmudic principle:“Be not like servants
who serve the master for the sake of receiving
reward; but serve him without the condition of
receiving a reward” (Abot 1:3).
Why does the experience of “renewal of covenant” imply the observance of the Law?
“So the law is holy. The commandment
also is holy and right and good” (Romans 7:12).
“If you love me, you will obey what I command” ( John 14:15).
What will characterize God’s people in the
“last days” in regard to the Law?
“Remember the law my servant Moses
gave you. Remember the rules and laws I gave
him at Mount Horeb…I will send you the

prophet Elijah. He will come before the day of
the Lord arrives” (Malachi 4:4).
“God’s people need to be very patient.
They are the ones who obey God’s commands.
They remain faithful to Jesus” (Revelation
14:12).
How will the nations respond to the Law in
Messianic times?
“People from many nations will go there.
They will say, ‘Come. Let us go up to the Lord’s
mountain. Let’s go to the house of Jacob’s God.
He will teach us how we should live. Then we
will live the way he wants us to.’ The law of the
Lord will be taught at Zion. His message will
go out from Jerusalem” (Isaiah 2:3; cf. 42:1–4;
Micah 4:1–2; Revelation 21:24).
“The Torah is not the Torah of the
Priests, nor the Torah of the Levites, nor the
Torah of the Israelites, but the Torah of Man
(Torath ha-Adam), whose gates are open to
receive the righteous nation which keepeth the
truth and those who are good and upright in
their hearts” (Torath Kohanim 86b).
According to Jewish tradition, the Torah
was given in the wilderness, an extraterrestrial
place and was heard in all the seventy languages
so that men of all nations would have a right to
it (Mekh. Yitro 5; Shab. 88b).
“A Gentile who studies the Torah is like
the kohen hagadol, the high priest” (Avodah
Zarah 3a).
What is the purpose of the Law?
Freedom: “I will lead a full and happy life,
because I’ve tried to obey your rules” (Psalm
119:45; cf. James 2:8; 1:25).
Lucidity: “So it can’t be said that anyone
will be made right with God by obeying the law.
Not at all! The law makes us more aware of our
sin” (Romans 3:20; cf. James 1:23–25; Psalm
119:105; Proverbs 6:23).
“The Laws of the Torah were given that
men should live by them, not that they should
die by them” (Avodah Zarah 27b).

The Law of Liberty
What is the value and the authority of the
ancient law of Moses for the modern man,
Jewish or Christian?
We do not understand the nature of law
in the Bible if we reduce it to a chore which
alienates human beings and deprives them of
their freedom. This truth is affirmed in the Bible
from the start.
The first steps of Adam created from dust
and the first steps of the people of Israel liberated from Egypt, are engaged in the rhythm of the
law (Genesis 2:4, 16; Exodus 20). In the tradition of Israel, the law is, in fact associated with
liberty. Regarding the text of Exodus (32:16)
which tells that the law has been “engraved,”
haruth, an old interpretation recommends: “do
not read haruth (engraved) but heruth (liberty).”
Through this play on words, the ancient sages
related to the law as liberty. The apostle James in
the New Testament also echoes this association
( James 1:25; 2:12).
Biblical law is thus different than human
law. It was determined by God to serve human
beings and help them find their real identity in
order to blossom fully. The law of Israel was conceived in a universal perspective and therefore
designed to be always relevant.
A Different Law
Indeed, God did not want to speak His
own language. According to the ancient rabbis, the Torah although coming from heaven is
not in heaven. It speaks a human language. It
is, therefore, expected that Biblical laws share
common points with the laws of Israel’s neighbors. The Babylonian Code of Hammurabi of
the 18th century (B.C.E.) and the Hittite laws
of the 15th century (B.C.E.), to mention only a
couple, often deal with the same topics and most
of them are written in the same casuistic (caselaw) style which characterizes a good number
of Biblical laws. For a long time, critical scholars
have underlined this connection and deduced
from it the dependence of Israel on her cultural
environment. However, more recent research in
that domain has showed many surprising differences between the two systems of laws.
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The first important difference concerns
the Biblical emphasis on the value of the human
person over objects and society. In Babylon the
death penalty is required for some thefts, while
the Bible requires only a financial compensation. In Israel human life prevails over material
values. Also, in Israelite society, the law is the
same for everyone. Contrary to other societies of
the ancient Middle East (especially Babylon and
Egypt), the Bible does not recognize a privileged
class which escapes the rigors of the law.
Biblical laws differ from other laws in that
they always refer to God. In Middle Eastern
legal documents the reference to God is rare
and formal. Biblical laws however, are imbued
with this reference to God: “for I am your God.”
The law is here understood as the manifestation of the covenant with God (Hosea 8:1).
It is the very place of religious life. The law is
not perceived as the result of human or social
manipulation. The law is instead received as a
gift, a revelation from above. The law of Israel
is thus different from all the others for it implies
a dimension that is absent elsewhere: the Jew
obeys the law by faith.
A Universal Law
Essentially focusing on the human person
and stemming from God, the Biblical law is laden with a universal message. The law concerns all
men and women, not only Israel. It is true that
in Jewish tradition we have two types of laws,
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those which apply to the nations (Noachic laws)
and those which oblige only the Israelites. Nonetheless, throughout Scripture pervades the hope
of one day seeing all people walk and vibrate, as
one, under the same law (Malachi 4:1, 2). One
of the most eloquent signs of the universal invitation of the law is its reference to creation. It is
noteworthy in the Decalogue that the Shabbat,
memorial of creation, is situated in the geometric and thematic center. That is the very place
where the seal was put in ancient covenant documents. The positioning of the Shabbat suggests
that awareness of God as Creator lies at the very
heart of the Ten Commandments.
Likewise, the dietary laws of kosher which
distinguish between clean and unclean meats are
a reminder of Genesis 1. Indeed, the language
of Leviticus 11 which records these laws uses
the same technical words and stylistic expressions (beasts of the earth, creeping animals, after
its kind, etc.). Furthermore, the listing of the
animals follows the same sequence as in Genesis
1:24–26 on the sixth day of creation. Likewise
in Leviticus 11, the duty to distinguish between
clean and unclean meats is associated with the
fact that human holiness reflects divine holiness:
“you shall be holy; for I am holy” (Leviticus
11:44, 45).
A Law Still Relevant
Because they are related to creation, the
religious and moral laws of the Decalogue, as

well as the dietary laws of Kasheruth, are universal and therefore still relevant to human beings.
The so-called ceremonial laws which are related
to the temple and the sacrifices, were bound to
disappear with it. As for the circumstantial laws,
they were no longer relevant as soon as the “circumstances” that generated them ceased to exist.
This is, for instance, the case for the laws concerning slaves, the way to dress, to till the land
and to organize and administer the city. These
two last categories of laws (ceremonial and circumstantial) were not designed to be observed
forever. On the other hand, the Decalogue and
the dietary laws do not belong to the ceremonial
laws or the circumstantial laws. These laws have
nothing to do with sacrifices. This is obvious
in regard to the Decalogue, and it is implied
in the laws of clean meats which are given for
eating purposes (see for instance, the fish). Also
the Decalogue like the Kasheruth laws does not
belong to the circumstantial laws because these
depend on the event of creation, the impact of
which is universal and always relevant.
If the universal character of these two
series of laws (Decalogue and Kasheruth) is
intended through their reference to creation,
the absence of this reference in other laws does
not mean that they are no more normative.
In fact, any law that is neither ceremonial nor
circumstantial maintains its status as an absolute
law. This is the case for the laws of sexuality, of
hygiene, relations with neighbors, etc. Most of
these laws are an expression of the laws already
contained in the Decalogue. Thus, the law of
Israel acknowledges two laws, an absolute and
universal law, and a relative law which depends
on time and circumstance. This distinction is
found again in the New Testament, where texts
which speak about the abolition of the law are
balanced with many other texts that exalt it.
Not that these texts contradict each other; they,
in fact, speak about two different laws. If the
early Christians who were religious Jews were
led to cancel the laws of sacrifices because they
referred to the Messiah, they never questioned
the law of the Decalogue of which Yeshua had
even deepened and extended its application. It is
the same for the dietary laws of Kasheruth which
are alluded to in the apostolic recommendations “to not eat the meat of animals that have
been choked to death” (Acts 15:20; cf. Leviticus

17:14). From these observations, it follows that
the principle of law in religious life remains valid
for the Christian as well as for the Jew.
A Law from God
The law is different, universal, and always relevant because it is the very expression
of God’s character. It starts there. This is why
the Decalogue begins with “I am the Lord your
God” (Exodus 20:2). All the commandments
find their raison dé être there.
According to Rashi, the Ten Commandments were said in one divine word. The lesson
thereby taught is that the commandments derive
from the same source and are laid on the same
principle. The ethical laws “you shall not murder,” etc., are proclaimed in the same breath as
the religious laws, “you shall have no other gods
before me,” etc. Ancient Jewish tradition even
correlates the ethical laws of the second part of
the Decalogue to the religious laws of the first
part of the Decalogue: “Murder is equivalent to
an injury to God. For man is made in the image
of God; apostasy is equivalent to adultery; stealing leads to a false oath; the Sabbath breaker is
equivalent to the one who covets his neighbor’s
wife, etc.”
The law is a gift from God, an expression of His love for mankind, and is therefore
designed to be lived as an expression of our love
for God. The prophet Jeremiah sees the law
written in human hearts ( Jeremiah 31:33). The
psalmist sings of the love and the delight of the
law (Psalms 119:92). Paul himself delights “in
the law of God” (Romans 7:22). We should not
obey the law out of fear of punishment, or in
order to gain favor and salvation from God. We
should obey the law freely out of love for God
because we are loved and saved by Him (see Exodus 19:4, 5; cf. Psalms 119:41–45). Moreover,
we obey the law in order to fulfill our destiny, to
be really ourselves. The goal of the law of God is
the liberty of men and women.
This is the ideal of the Jew, but also the
ideal of any person who wants to live according
to God and with Him, for they have understood
that they cannot live without Him.
*Unless otherwise noted, all scripture references are
taken from the New International Reader’s Version of the Bible,
Copyright 1998, by the Zondervan Corporation.
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Shavuot and the Early Christians

Robert M. Johnston, Ph.D.

I

n the liturgical Christian churches that
observe the traditional church year
there is a festival called Pentecost. It is
also called Whitsunday because it was customary for newly baptized persons to wear white
robes on that Sunday. Churches were decorated
with green branches and trees. It is regarded as
the birthday of the Christian church and the festival of the Holy Spirit. This day has a fascinating back story that is rooted deep in the Tanakh
and Jewish tradition.
The ancient harvest festival of Israel (Exodus 23:16) was also called Shavuot, the Festival
of Weeks (Deuteronomy 16:10), because its
observance came after a week of weeks, fortynine full days, but fifty days inclusive, after the
offering of the wave sheaf connected with the
Festival of Unleavened Bread. Leviticus 23:11
says that the priest was to wave the sheaf of the
first fruits of the grain harvest before the Lord
“on the morrow after the Sabbath,” and 23:15,
16 says, “You shall count from the morrow after
the Sabbath, from the day after you brought the
sheaf of the wave offering; seven full weeks shall
they be, counting fifty days to the morrow after
the seventh Sabbath; then you shall present a
cereal offering of new grain to the Lord.”
During the Second Temple period there
was disagreement about the meaning of “the
morrow after the Sabbath.” Which Sabbath?
The first and last days of the Feast of Unleavened Bread were rest days, but during the seven
days of the festival there would also come a
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weekly Sabbath. The Pharisees argued that the
Sabbath referred to in Leviticus 23:11, 15 is
the first day of the Feast of Unleavened Bread.
Accordingly, the wave sheaf, or Omer, was
presented on the sixteenth day of Nisan, and
Shavuot would always come on the sixth day of
Sivan, which could be any day of the week. But
all other Jewish denominations of the Second
Temple period said that the Sabbath that the
text refers to was the weekly Sabbath that occurred during Unleavened Bread, which meant
that the day in the month of Sivan on which
Shavuot fell could vary somewhat, but it would
always fall on the same day of the week, namely
Sunday. These other groups included the Samaritans, the Sadducees, the Essenes (the people
of Qumran)—and later, the Karaites. Modern
Judaism follows the reckoning of the Pharisees,
but many modern scholars believe the other
reckoning is correct.
Shavuot was one of the three pilgrimage
festivals (chagim), but unlike the other two—

Shavuot became the
commemoration of the
making of the Covenant
and the giving of the Law,
marking the real birth of
the nation.
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Passover/Unleavened Bread and Tabernacles—
in the Bible it does not commemorate an event
in Israel’s history. During the last centuries
before the Common Era, however, it began
to acquire such associations. Exodus 19 had
implied that the giving of the Torah and the
making of the Covenant occurred in the month
of Sivan, and according to 2 Chronicles 15 King
Asa of Judah led a renewal of the Covenant also
in Sivan. So it was natural to associate these
events with Shavuot. Some even said that the
Lord’s covenants with Noah and with Abraham,
as well as the covenant between Jacob and Laban, were accomplished on this day. So Shavuot
became the commemoration of the making of
the Covenant and the giving of the Law, marking
the real birth of the nation.
The forty-nine days between Unleavened
Bread and Shavuot also acquired special significance and traditions. It is called the Omer, the
countdown to the time of the Sinaitic revelation.
At some point it became a time of mourning,
and now it is forbidden to marry or attend concerts during this time. It was a time of expectant
waiting, waiting for the revelation of the Torah.
Then, when Shavuot comes on the fiftieth day,
the synagogue is decorated with green branches
and even trees.
In the Greek-speaking Diaspora the
word for Shavuot was Pentēkostē, which is the
feminine adjective meaning “fiftieth,” because it
fell on the fiftieth day after the Sabbath of the
week of Unleavened Bread (the Greek word for
“day” is feminine). From this word we get the
English word Pentecost. This is the word also
used in the Greek New Testament (Acts 2:1;
20:16; 1 Corinthians 16:8). Philo of Alexan-

The New Testament is rich
in the use of typology drawn
from the First Testament
and from Jewish
tradition.
dria, the most important Jewish philosopher of
the Diaspora, was contemporary with Yeshua;
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It was a miracle of
communication, but was it
a miracle of the tongue or a
miracle of the ear?
he wrote that when the Lord spoke from Mount
Sinai, His voice changed the air to a flaming fire
(Decalogue 33). Philo even wrote, “Then from
the midst of the fire that streamed from heaven
there sounded forth to their utter amazement
a voice, for the flame became articulate speech
in the language familiar to the audience, and so
clearly and distinctly were the words formed by
it that they seemed to see rather than hear them”
(Decalogue 46).
This brings us to the beginning of the
Christian Church. According to the Gospels
Yeshua died at the time of Passover/Unleavened
Bread. In fact, according to the Gospel of John
(18:39), it was on Passover that he died. The
next day was the weekly Sabbath, and the day
after that he arose from death. According to
the reckoning of all Jewish groups except the
Pharisees, that would be the beginning of the
Omer period, the day of the wave offering of
the first fruits of the harvest. In his letter to the
Corinthians the apostle Paul made use of all this
to speak of Yeshua as the Messiah. He wrote,
“Christ, our Passover lamb, has been sacrificed”
(1 Corinthians 5:7), and called Christ “the first
fruits” of the resurrection (15:23).
According to the book of Acts 1:3, Yeshua
“presented himself alive after his passion by
many proofs, appearing to them [his disciples]
during forty days, and speaking of the kingdom
of God.” He told them not to depart from Jerusalem, but “to wait for the promise of the Father,
which, he said, ‘you heard from me, for John
baptized with water, but before many days you
shall be baptized with the Holy Spirit’” (1:4, 5).
So they waited expectantly for ten more days,
devoting themselves to prayer.
At last, on the fiftieth day, Shavuot came.
It was a Sunday, as it always would be according
to non-Pharisaic reckoning. The disciples were
all together in one place (Acts 2:1). “And suddenly a sound came from heaven like the rush

of a mighty wind . . . . and there appeared to
them tongues as of fire, distributed and resting
on each one of them” (2:2, 3). We cannot fail
to recognize the echo of the Sinaitic experience
according to Jewish tradition. But there is more.
“And they were all filled with the Holy
Spirit and began to speak in other tongues, as
the Spirit gave them utterance” (verse 4). Another Jewish tradition held that at Sinai all of
the seventy nations heard the voice from the
Mountain in their own languages (b. Shabbath
88b). On this Shavuot all the pilgrims that had
come to Jerusalem “from every nation under
heaven” heard the sound and were astonished,
because each one heard the disciples speaking
in his own language. “And they were amazed
and wondered, saying, ‘Are not all these who are
speaking Galileans? And how is it that we hear,
each of us in his own native language?” (2:6, 7).
It was a miracle of communication, but was it
a miracle of the tongue or a miracle of the ear?
Perhaps this question is beside the point when
viewed against the background of Jewish tradition, which said that the divine voice at Sinai
was a miraculous sound that could even say different things simultaneously.
The New Testament is rich in the use of
typology drawn from the First Testament and
from Jewish tradition. Just as the divine voice
and experience at Sinai confirmed the great
Covenant with Israel and gave birth to the nation, so now the outpouring of the Holy Spirit
confirmed the New Covenant; and the Church,
after long gestating, was born. A New Exodus
now culminated in a New Age. This is how
Shavuot became the Pentecost of the Church.
The disciples, thus inspired, stood up and
proclaimed their Message, and the words of Peter are summarized in Acts 2:14–36. He took
as his beginning text Joel 2:28–32:
And in the last days it shall be,
God declares, that I will pour out my
Spirit upon all flesh, and your sons and
your daughters shall prophesy, and your
young men shall see visions, and your
old men shall dream dreams; yea, and
on my menservants and my maidservants in those days I will pour out my
Spirit; and they shall prophesy. . . . And

it shall be that whoever calls on the
name of the Lord shall be saved.
Peter claimed these words were now being
fulfilled. But the main burden of his sermon
was to tell the story of Yeshua, culminating in
his resurrection: “This Yeshua God raised up,
and of that we all are witnesses” (Acts 2:32). He
then made this significant claim: “Being therefore exalted at the right hand of God, and having
received from the Father the promise of the
Holy Spirit, he has poured out this which you
see and hear” (verse 33). Thus Pentecost was the
day of Yeshua’s enthronement in heaven, and the
sending of the Holy Spirit was the sign of that.

This is the Christian
understanding of Shavuot:
that God’s revelation is now
made available not only to
one ethnic group, but to “all
flesh.”
Though the account in Acts does not
make an explicit connection between the experience of the disciples and Sinai, the symbolism
pointed in that direction, and later Christian
writers did not fail to make the connection. In
the New Covenant the Law, instead of being
inscribed on tables of stone, is written on the
hearts of believers, as it says in the letter to the
Hebrews, chapter 8, which quotes the promise
in Jeremiah 31:
This is the covenant that I will
make with the house of Israel after
those days, says the Lord: I will put my
laws into their minds, and write them
on their hearts, and I will be their God,
and they shall be my people. And they
shall not teach every one his fellow or
every one his brother, saying “Know
the Lord,” for all shall know me, from
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the least of them to the greatest. For I
will be merciful toward their iniquities,
and I will remember their sins no more.
(Hebrews 8:10–12, quoting Jeremiah
31:33–34.)

This is the Christian understanding of
Shavuot: that God’s revelation is now made
available not only to one ethnic group, but to “all
flesh”; that the law is internalized; that sins are
forgiven; and that the final harvest of the world
is the resurrection of all who believe.

Rabbinic Wisdom
With ten divine words the world was
created. This number ten is taken in order to
correspond to the Decalogue.
1 The first word, “Let there be light,” corresponds to the first commandment; for we
remember that God is the eternal light.
2 The second word, “Let there be the firmament,” reminds that all heavenly bodies are
created things only.
3 The third word, “Let the waters assemble,” reminds us that the water of the sea does
not hold lightly the name of God, and does not
overflow its bounds.
4 The fourth word, “Let the earth bring
forth grass,” reminds us of God’s bounty to
him/her who honors the Sabbath.
5 The fifth word, “Let there be lights,”
reminds us of two other lights in the life of
humans, namely, his/her father and mother. If
he/she honors them, he/she will walk in light
next to the Eternal Light.
6 The sixth word, “Let the waters bring
forth fowl, etc.,” reminds that humans may slay
these creatures for their use, but not humans.
7 The seventh word, “Let the earth bring
forth creatures after their own kind,” reminds
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that only beasts may multiply promiscuously,
but humans must not commit adultery.
8 The eighth word, “Let us make man …
who shall have dominion,” reminds us that humans should make use only of that over which
they have dominion. They should not steal, that
over which others have dominion.
9 The ninth word, “I have given … every
tree on which is the fruit,” reminds us that as
the tree fulfills its function truly, so should
man’s lips fulfill their function by speaking the
truth.
10 The tenth word, “It is not good that man
should be alone,” reminds us that just as Adam
did not covet another’s wife, we also should not
covet.

(Pesikta Hadrashah, Otzar Midrashim, p. 491)

Shavuot in the Book of Acts

Jacques B. Doukhan, D.H.L, Th.D.

T

he book of Acts reports the fulfillment of a universal covenant when
the message of the God of Israel
reached out to the Gentiles, “devout men from
every nation under heaven” (Acts 2:5), and even
identifies some of them:
Parthians and Medes and Elamites, those dwelling in Mesopotamia,
Judea and Cappadocia, Pontus and
Asia, Phrygia and Pamphylia, Egypt
and the parts of Libya adjoining
Cyrene, visitors from Rome, both Jews
and proselytes, Cretans and Arabs—we
hear them speaking in our own tongues
the wonderful works of God. (Acts
2:9–11)
It is noteworthy that this special event took
place during the feast of the Weeks, Shavuot, a
feast which points to the Jubilee. Indeed, just
as Shavuot concludes the preceding 49 (7 x 7)
days, the Jubilee also concludes the 49 (7 x 7)
preceding years. It is certainly significant that the
seventy-weeks prophecy of Daniel uses the same
paradigm of the Jubilee and Shavuot—7 x 7—to
announce the coming of the Messiah and consequently of the making of a universal covenant:
Seventy weeks are decreed con-

cerning thy people and concerning thy
holy city … to atone for iniquity, and to
bring an everlasting covenant … Know
therefore and understand, that from
the going forth of the commandment
to restore and to build Jerusalem, until
Messiah, shall be seven weeks and sixty
two weeks … and after these sixty two
weeks Messiah will be cut off … And
he (Messiah) will broaden covenant
with many for one week, and in the
middle of the week will bring to an end
sacrifice and offering. (Daniel 9:24–27)
That this time of Shavuot is marked by
a universal covenant is indeed perfect timing because, as Rabbi Irving Greenberg points

Jewish tradition records
that when God gave the
Torah at Sinai, His voice
resonated in “seventy
languages, so that all the
nations should understand.”
SHABBAT SHALOM 23

out, “Shavuot evokes the hope of the universal
covenant.”1 This is indeed the feast that commemorates the covenant between God and Israel
when the people standing at Sinai responded
by accepting the Torah, the contract that would
bind them with the Lord.2 Jewish tradition
records that when God gave the Torah at Sinai,
His voice resonated in “seventy languages, so
that all the nations should understand” (Exodus
Rabbah 5: 9). Another tradition inferred the

Shavuot, which concludes
the period of the seventyweeks prophecy, is not only
a symbolic time pointing
to the Messianic era … it is
also a historical time when
the word of God exploded
beyond the borders of Israel
and was made available to
all the nations of the world.
universality of that event from the very fact that
it took place in the wilderness.
Why was the Torah not given
in the Land of Israel? In order that
the nations of the world shall not say:
“Because it was given in Israel’s land, we
do not accept it.” Lest one group say:
“In my territory, the Torah was given.”
Therefore the Torah was given in the
desert, publicly and openly, in a place
belonging to no one.3
According to the Book of Jubilees (6:17), a
product from the second Temple period, Shavuot
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is celebrated as a symbol of the covenant that
God made with humankind through Noah. It is
also meaningful that the liturgical reading of the
book of Ruth marks this feast, for through the
reading of the book of Ruth the universality of
the covenant is remembered. This is the story of
a Moabite who joined the community of Israel
and embraced their God: “Your people shall
be my people, and your God, my God” (Ruth
1:16). Therefore Shavuot, which concludes the
period of the seventy-weeks prophecy, is not
only a symbolic time pointing to the Messianic
era when all the nations will worship the God of
Israel; the book of Acts testifies that it is also a
historical time when the word of God exploded
beyond the borders of Israel and was made available to all the nations of the world.
1

Irving Greenberg, The Jewish Way: Living the Holidays
(New York: Simon & Schuster, 1993), 85.
2
This association is hinted at in 2 Chronicles 15:10–14;
cf. Exodus 19:1.
3
Mekhilta de-Rabbi Ishmael on Exodus 20:2.

Shavuot in the Book of Revelation

Jacques B. Doukhan, D.H.L., Th.D.

V

irtually all the lessons of the Jewish Shavuot are present in the
Christian Pentecost. Shavuot is
the Feast of Harvest or the day of the firstfruits
(Exodus 23:14–19; Leviticus 23:9–22). Likewise, the Christian Pentecost celebrates the
first conversions, the firstfruits of the Christian
proclamation. Pentecost realizes God’s dream
for Israel: “You have made them to be a kingdom
and priests to serve our God” (Revelation 5:10;
cf. 1:6; and Exodus 19:6).
The Christian Pentecost celebrates the first
mass dispensation of the Spirit.1 The Apocalypse alludes to it by mentioning the “seven
spirits of God” (Revelation 4:5; 5:6). But Pentecost is especially connected to the resurrection
of Yeshua and to His glorious enthronement
in heaven. The Apocalypse identifies the Lamb
with the “Lion of the tribe of Judah, the Root
of David” (Revelation 5:5), thus fulfilling the
ancient promise of an eternal Davidic dynasty.2
The ritual enacted by the Son of Man standing
at the right hand of God inaugurates Him as the
eternal Davidic King to the praise of the heavenly hosts.
Joyous in praise, the voices of the heavenly
host now answer the question of “Who is worthy?” They sing the worthiness of the Lamb. The
liturgy revolves around this theme in a four-part
crescendo.

Virtually all the lessons
of the Jewish Shavuot are
present in the Christian
Pentecost.
1. The first voices are those of the four beings
and of the 24 elders who sing, “You are worthy … because you were slain, and with your
blood you purchased men for God from
every tribe and language and people and nation” (verse 9). A harp accompanies the song.
Music mingles with incense, which is linked
to the prayers of those who hope (verse 8).
Truly a “new song” (verse 9), never before
sung, it is a new poem with new emotions
and a new melody. The Psalms often use
this expression to express a radical change
of heart from darkness to light, from death
to life. Usually the expression appears in the
context of creation.3
2. The next voices that we hear are a chorus of
angels: “Worthy is the Lamb … to receive
power and wealth and wisdom and strength
and honor and glory and praise” (verse 12).
The seven attributes echo the seven horns,
symbols of power.
3. The whole universe now breaks into song
with “every creature in heaven and on earth
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Only silence may
express the
inexpressible.
and under the earth and on the sea, and all
that is them” (verse 13) joining their voices
with the immense chorus of angels, echoing
their last words, but in reverse order. The
angels had sung: “strength and honor and
glory and praise” (verse 12). The creatures
of the earth now answer: “praise and honor
and glory and power” (verse 13), in harmony
with the preceding chorus.
4. Finally, the four beings conclude with a
powerful “Amen!” (verse 14). The elders fall
down and worship, and the service concludes with silence. Words are not enough.
Only silence may express the inexpressible.
This article is adapted from Jacques B. Doukhan, Secrets
of Revelation: The Apocalypse Through Hebrew Eyes (Hagerstown,
MD: Review and Herald Publishing Association, 2002), 56–58.
1
Acts 1:8; 2:38, 39; Ephesians 5:18.
2
Genesis 49:10; 2 Samuel 7; 1 Chronicles 17; Daniel
9:24–27; Luke 1:32, 33.
3
Psalms 33:3–9; 96:1, 4–6; 98:1–9; 149:1, 2, etc.
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Last in Creation, First in Intention

Dwight A. Pryor, Director, Center for JudaicChristian Studies, Dayton, Ohio

T

he Siddur liturgy succinctly summarizes the treasured place of the
Sabbath in Jewish tradition with
these words: “Last in creation, first in intention.”
Shabbat is the crown of creation and the
first thing made holy by the Creator. “Then
God blessed the seventh day and sanctified it”
(Genesis 2:3). The six days of creation are “good”
but only the seventh day is “hallowed.” With
the Sabbath, time itself becomes sanctified, and
the resulting redemptive rhythm pervades and
punctuates the whole of Jewish life.
The Sabbath principle is implicit in
creation, but is made an explicit precept commanded of Israel in the Sinaitic covenant. Both
aspects, creation and redemption, are alluded
to in the Ten Words: “Remember” (zachor) the
Sabbath in view of the creation (Exodus 20:8).
“Observe” (shamor) the Sabbath in light of the
Exodus (Deuteronomy 5:12). In either case the
seventh day is to be sanctified unto the Lord.
Whether we operate under the Mosaic covenant enjoined at Sinai or the New Covenant in
Yeshua’s blood effected at Calvary, Shabbat teaches
us much about the Lord of the Sabbath, His intent in creation, and our place in His world. Apart
from the legal precept obligatory upon Israel, the
Sabbath is a creation principle relevant to everyone
who calls on the name of the Lord.

Consider the wisdom and power of the
Sabbath to expand our perspective and enhance
our relationship with the Holy One of Israel.
1. The Sabbath is a testimony to the wonders
of the creation and the greatness of the Creator.
The world as created by God is wondrous
and good. The Sabbath reminds us of this.

Shabbat is the crown of
creation and the first thing
made holy by the Creator.
Nature is not to be worshipped, but it should be
celebrated as God’s handiwork. Consecrating the
Sabbath confirms the biblical account of the creation and acknowledges the ethical implications
of it. The world is the intentional act of Adonai
Elohim to whom we are responsible and before
whom we shall all give a reckoning one day. The
moral mandates of ethical monotheism, central
both to Judaism and to Christianity, hang on the
essential truth of the Genesis account of creation, concluding with the Sabbath.
2. The Sabbath is the telos or end of creation
in two senses, both as its “finish” and as its “goal.”
In six days, God created the heavens and
the earth. On the seventh day, the good became
hallowed. The Sabbath completed and culminated
God’s work of creating and pointed to the goal of it.
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In the Bible the world is good but not
intrinsically holy. Only God, in partnership
with man made in his image, can sanctify it. The

The world as created by God
is wondrous and good. The
Sabbath reminds us of this.
Sabbath, by God’s act and by man’s acknowledgment, hallows the creation. Sanctifying the
seventh day fashions the world of man into a
habitation suitable for the Divine dwelling.
On Shabbat, man and his Maker dwell in
yachad, unity, in a special way. Mutually they
create a Shabbat kodesh, a Sabbath of holiness.
This union of intimate covenantal partnership is
the goal and the passion of the Holy One who
created man. Every Sabbath kept, every seventh
day hallowed, points to the eventual destiny of
the creation itself. The finite world shall become
the dwelling of the infinite God, the abode of
His glory. And in that Day, the whole earth shall
experience Shabbat shalom.
3. To sanctify the Sabbath is to set the day
apart from all that is common, ordinary, or profane.
It is not that “earthy” things are evil. God
created the earth and deemed it tov (“good”).
That is why we give him thanks for the good
things of the earth, like bread and wine. But in
the midst of our labors in the earth we are to
create a sanctuary in time for the things of the
Spirit. We are to set aside every seventh day
unto the Lord and to the things of the Lord.
The root Hebrew word for “holy,” kadash,
means to mark off, set apart, or make distinct.
Holiness is intrinsic only to God. He is “kadosh,
kadosh, kadosh” (Isaiah 6:3) by his very nature.
All else becomes holy only when set apart unto
him and his service. His holiness can be manifest in space, time, and people. To “hallow” the
Sabbath, therefore, is to set the day apart from
all common or ordinary activities, good though
they may be, and to consecrate the day, oneself,
and one’s home unto the Maker of heaven and
earth.
4. When we sanctify the Sabbath we in turn
are set apart as God’s “peculiar people” and “trea28 SHABBAT SHALOM

sured possession.”
The Sabbath concept is not a natural occurrence. It is a supra-natural opportunity set by
God. The seven-day cycle is not self-evident in
the natural order of things. Neither the monthly
lunar cycle (29+ days) nor the annual solar cycle
(365+ days) is divisible by seven. The seven-day
week we take for granted was unknown in the
ancient pagan world.

Nature is not to be
worshipped, but it should
be celebrated as God’s
handiwork.
The Sabbath represents sacred time, set
in place by the act of the Holy One. It became
the principal and powerful symbol of Yahweh’s
unique covenantal relationship with His elected
people, Israel.
“Speak to the sons of Israel,
saying, ‘You shall surely observe My
sabbaths; for this is a sign between
Me and you throughout your generations, that you may know that I am the
Lord who sanctifies you. Therefore
you are to observe the sabbath, for it is
holy to you. . . . For six days work may
be done, but on the seventh day there
is a sabbath of complete rest, holy to
the Lord.” . . . When he had finished
speaking with him upon Mount Sinai,
he gave Moses the two tablets of the
testimony, tablets of stone, written by
the finger of God. (Exodus 31:13–18,
NASB)
The Sabbath is a “sign” or symbol that
bears visible witness to the enduring covenantal
partnership between God and His people. It is
holy by God’s decree, and it “sanctifies” or hallows those who honor it. Like a wedding band
symbolically sets apart a bride as holy and covenanted to her husband, so the Sabbath signifies
that Israel is set apart exclusively unto the Lord
as his “treasured people” (am segullah). It distin-

guishes them from all the other nations as the
people with whom God has chosen to make His
dwelling.

The Sabbath represents
sacred time, set in place by
the act of the Holy One.
5. In remembering the Sabbath we honor the
Creator by giving up our creations.
For six days we labor in the world for our
own ends. We create, control, and subdue the
world around us. For one day we are asked to
remember the Creator and return our creations
and ourselves back to his dominion. Shabbat
reminds the Pharaoh in us that “the earth is the
Lord’s” (Exodus 9:29). It is only on loan to us.
We show deference to our Creator by ceasing
from our creations on the seventh day. In doing
so, we imitate and thereby honor him.
Shabbat reminds us that we, too, belong
to him. We must put ourselves and the work
of our hands on the altar of God. The Creator
enjoins us to exercise dominion and stewardship of the earth, but that can be done properly
only by regularly submitting to the dominion
of Another. In the Sabbath we acknowledge the
Creator as King, and we set apart the day unto
him and his sovereignty. Only under his rule do
we experience the fullness of peace. In Shabbat
we find shalom.
6. To refrain from “work” is one thing; to
enter God’s “rest” is another.
On Shabbat we are to cease from our labors. But we also are to imitate our Creator and
enter his rest. Just taking a day off from work is
not sanctifying the Sabbath, nor does it satisfy
the soul. For that to occur we must enter the
Sabbath rest.
“On the seventh day God completed His
work which He had done; and He rested on the
seventh day” (Genesis 2:2). What work did he
complete on the seventh day, ask the rabbis? He
created menuach, rest! Menuach is more than
freedom from toil, work, and activity. It is freedom for tranquility, peace, and quietness of soul.
When we sanctify the seventh day, we cease from
our labors, for his rest.

Shabbat is not a self-indulgent vacation so
much as it is a spiritual invocation. We invite
God by his Spirit to lead us beside the “waters
of rest” (menuhot) (Psalm 23:2) and restore
our souls. We build a sanctuary in time and the
Holy Spirit comes and fills it with the shalom of
God. In this sacred time we find harmony between man and nature and between one another.
We “come unto him,” and he gives us rest.
7. To hallow the Sabbath is to sanctify God’s
name.
“The seventh day is a sabbath to the Lord
your God” (Exodus 20:10). Shabbat is made for
man but unto the Lord. The spiritual discipline
of Sabbath observance brings peace into our
homes and holiness into our world. It blesses
man and it honors God. By our conduct, treating this day as holy, we sanctify God’s name.
Shabbat counters our natural tendencies toward idolatry and self-centeredness. It
reminds us that our lives are to be thoroughly
and intensely God-centered, worshipping him
alone. Remembering the Sabbath redeems time
and turns our hearts back to those things that
pertain to the Father and his priorities. It is a
holy day set apart for family and friends, study
and prayer, Scripture and nature.
Psalm 19 is read as part of the Sabbath
morning liturgy in the Siddur. This inspired Scripture, attributed to David, has two movements. The
first, verses 1–6, praises God for the wonders of the
world. “The heavens are telling of the glory of God;
and their expanse is declaring the work of His
hands” (19:1, NASB). The second, verses 7–14,
esteems God for the beauty of his Word. “The law
of the Lord [torat Adonai] is perfect, restoring the
soul; the testimony of the Lord [eidut Adonai]

Shabbat is not a selfindulgent vacation so
much as it is a spiritual
invocation.
is sure, making wise the simple. The precepts of
the Lord [pikudei Adonai] are right, rejoicing the
heart; the commandment of the Lord [mitzvat
Adonai] is pure, enlightening the eyes” (19:7–8).
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On Shabbat we commune with God in
both ways–celebrating his creation and considering his revelation. In all ways we desire to
honor, esteem, and exalt him. His name is holy,
and we choose to honor it by hallowing this day
that he has made. He is the Lord God, Maker
of heaven and earth. So we sanctify the Sabbath
and are in turn sanctified by him for doing so.
May his name be praised, and may his peace
cover all the earth.
Several of the ideas expressed in this article are drawn
from the late Rabbi Pinchas Peli and his “Shabbat Shalom”
weekly Torah commentary that appeared for many years in
the Jerusalem Post. © Dwight A. Pryor, All Rights Reserved.
Reprinted by permission from Restore! 6, no. 2 (Spring 2000):
18–20.
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Shabbat counters our
natural tendencies toward
idolatry and
self-centeredness.

Christ in the Feast of
Pentecost
David Brickner and Rich
Robinson
Moody Press, 2008
235 pp., $12.99
We’ve all eagerly
counted the days to a
special occasion, and
Pentecost—Shavuot—
is the only holiday for
which God commanded
a countdown. This
engrossing book will quickly capture your attention as you realize the excitement leading
up to this festive occasion and the richness it
will bring to your understanding of both Old
and New Testament references. The authors
treat us to the sense of anticipation that “cannot be overstated” as their insightful account
of traditions leading up to the holiday unfolds
… a boy’s first haircut, bonfires, sweet treats,
artful paper cutting, firstfruits. Shavuot will lead
believers in Jesus into greater understanding of
the significance of the omer, the waiting period,
which foreshadows our watching for His return
and gives further meaning to our work of building His Kingdom.
Ecclesiastes: All Is Vanity
Jacques B. Doukhan
Pacific Press, 2006
128 pp., $10.99
“All is vanity,” yes, all,
even the good. Solomon,
an old king, approaches
his death haunted by
his past. When first on
the throne, he asked for
wisdom. He was granted
that and much more. But
looking back over his life in an effort to pass on
what he has learned to his successor, Solomon
finds his journey riddled with contradictions.

Celebrating the
Jewish Year:
The Spring and Summer
Holidays
Paul Steinberg
The Jewish Publication
Society, 2009
295 pp., $22.00
Learn the origins
of a holiday, gain deeper
insight into the season’s
themes, and discover
new ways to celebrate. Bursting with primary
sources, poems, prayers, rituals, and stories,
Celebrating the Jewish Year includes contributions from some of the greatest Jewish thinkers
in history, as well as original essays by acclaimed
writers of today. Whether you are celebrating
for the first time or the fiftieth, Celebrating the
Jewish Year will help you create a holiday experience rich in meaning and spirit.

Back Cover Translation

“You shall offer a new grain
offering to the Lord.”
(Leviticus 23:16, NKJV)
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